IDEALISTIC  THOUGHT  OF   INDIA
ing and imagination is that the former is based on being and is
about being, while the latter is free from being. The object of
imagination need not be; but the object of thought must be.
That is why imagination works without reference to existence,
while thought is grounded on existence. But what is always pre-
supposed by thought cannot be made an object of thought.
Hence this principle of Truth, though not actually perceived,
cannot be denied existence. Here idea involves existence.
This Truth, Mahatma Gandhi declares, is the Law of the
universe. He writes: "There is an unalterable Law governing
everything that exists or lives. It is not a blind law; for no blind
law can govern the conduct of living beings." "That Law, then,
which governs all life is God. Law and law-giver are one."1 This is
really the central conception of all Indian idealism. For the
Buddhist Nirvana, Sunya, Tathata, etc., are the Truth; they are
the same as the Buddhakdya, that is, the Dharmakdya or the body
of the Law, It is this law that supports the whole universe; it is
the essence of all things, their true nature. Every phenomenal
thing moves towards the realization of its true nature. So all
things are held together by this Law. It is really the centre of the
universe. Just as the centre imparts unity to all points in the
circumference, the Law imparts unity to the manifold of the
universe. This conception is found in the Vedanta also. The
Brahman as the final Truth is the ddhara or support of every
appearance. It is the highest Law, universal or sdmdnya. We can
find this idea even in Ramanuja's system. The Brahman as the
soul is really the principle of unity of the parts of His body, which
is constituted by the jivas and the material world. Without that
principle the body will decompose and its parts will fall apart.
The same principle is the Law or Dharma from the standpoint of
ethics and science, Truth or Existence from that of logic and
epistemology, and God from that of religion.
This conception of reality is the answer to the question: Is
Satydgraha true to facts? For every moral injunction the question
can be put: Is it according to reality? In non-philosophical
language we ask: Is it according to nature? For it is felt that no
moral law is binding upon us, if it is not based on the nature of
things. For instance, it is not morally binding upon man to fly
with Ms hands. It is not morally binding upon a eunuch to be a
father. To this question Mahatma Gandhi comes out with an
* C. F. Andrews: Mahatma Gandhi's Ideas, p. 43.
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